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Whenever the world is in travail with 
a new era, apocalypticism celebrates a 
revival of devoted enthusiasm. Wars, 
floods, epidemics, earthquakes, uncer- 
tainty, social revolution, industrial up- 
heaval, rumors, suspense — these and 
their kin nourish the apocalyptic fever. 

Consequently, the last half decade 
has witnessed the production of innu- 
merable weird and uncanny calendars 
of the immediate future. Russia has 
been radiant with the hope of the 
approach of the millennium and the 
Messiah. Large groups in Wales assume 
"the second coming of the Lord is 
here." Ungodly men are beholding 
Christ, and marvelous cures of "peri- 
odical internal pains" are recorded. 
Clemenceau is credited with a reference 
to a co-worker who ' ' thinks himself a new 
Messiah." The quaint American com- 
munistic settlement near Jerusalem was 
long familiar with a white-robed old man 
who insisted on being clad "in white 
and holding a lighted olive-oil lamp" 
because he thought he was one of the 
ten virgins. America has been deluged 
with picture pamphlets concerned with 
the unvarying theme— the nearness of 
the end. Prophetic conferences, with 
standing room at a premium, have con- 
vened in some of our largest centers of 
population. A voluminous literature is 
issuing from groaning and creaking 
apocalyptic presses. Millennial revival- 
ism is a present fad. Crosscuts of 



existing denominational groups are pro- 
posed, and the formation of a new mil- 
lennial church loudly advocated. And 
Canada, not to be outdone, has suffered 
from the Revelation of the Diamond Flash, 
Revelations of Geometry for Public Schools, 
The Burning Bush, and similar excur- 
sions into the realm of the dinosaur, 
serpent, skeleton, death-valve, red hearts 
and arrows, black numerals, Eden's 
anchor, clock-face gate, 1+8+6=10, 
the buckwheat formula, the refining pot 
of hell, and the horn code— to mention 
but a few discoveries. Even prominent 
secular journals have given space to the 
discussion of apocalypticism. 

The judgment of apocalypticism on 
the church is thus given by one of its 
prominent protagonists: 

The mission of the Church in this age 
is not to save society, make it better, and 
set up a spiritual kingdom in the world 
which has rejected the king, and where his 
cross still flings the shadow of its brutal 
shame upon an unrepentant earth. The 
mission of the Church is not to cry peace in 
a world which, by the grace of God alone, 
simply exists under a pronounced, but 
suspended sentence. The Church is here 
as the ark was in the days before the flood, 
a witness of the world's condemnation, a 
warning of judgment to come, and an open 
door of invitation, bidding men flee unto him 
who is the head of a new and coming race, 
and the alone author of eternal life to men. 

Lot dwelt in Sodom, took office, sat in 
the gate, endeavored to purify the sinful 
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city, vexed his righteous soul every day 
with its filthy conversation and was, at last, 
in spite of his own protest, snatched out of 
it, saved out of it, by the hand of the Lord 
and, standing afar off, saw his work of 
purification, moral effort and social tinker- 
ing, go up in a blaze of divine judgment as 
so much wood, hay and stubble. The 
Church is not to spend its energies on 
purifying Sodom, but to witness against it, 
keep separate from it, and warn those who 
are within that now is the day of salvation, 
now is the accepted time. 

The Church is not in the world as an 
abiding and permanent thing for this age. 
Christianity has its time limit and will come 
to an end. As the mission of Noah ceased 
and he and his family were taken into the 
ark, and the door shut ; as Lot was taken out 
of Sodom, so, we are told, the Church will 
be taken away from the world. On the eve 
of his own departure, speaking to the 
disciples collectively, our Lord says: "I go 
to prepare a place for you. And if I go and 
prepare a place for you, I will come again, 
and receive you unto myself; that where I 
am, there ye may be also." — John 14: 2, 3. 

Recent historical and comparative 
research in the apocalyptic field has 
thrown considerable light on the genesis 
and development of apocalypticism. To 
get our course on the boisterous ocean 
of present apocalyptic fad and fancy, 
this background needs to be uncovered. 

No book of the New Testament has 
suffered more from the mistaken methods 
of its interpreters than the Johannine 
apocalypse. Its exegesis has in a large 
measure been a tug-of-war between error 
and nonsense. Some students of the 
book who began their investigation con- 
vinced that they had at last discovered 
the key to its mysteries have finally 
abandoned the book in despair. Scaliger 
remarked: Calvinus sapit, quod in apoc. 



non scripsit. No book of the New 
Testament has had to wait longer for its 
proper understanding than this book. 
Roman Catholicism today gives its 
verdict in these words: "The apoca- 
lypse is one of the most obscure portions 
of Holy Writ, and no one pretends 
to be able to interpret it with any cer- 
tainty." 

Not so very long ago folks regarded 
the last book of the New Testament as 
the one and only book of mystery. 
Thereupon someone happened to observe 
that the Book of Daniel was likewise a 
volume of mystery. Ere long the rela- 
tion between Daniel and the Johannine 
apocalypse was discovered. At this 
point investigation camped for a time. 
The wider area of apocalypticism re- 
mained unexplored. But the successive 
publication and study of several Jewish 
apocalypses, such as Enoch and Baruch 
and Ezra, inevitably raised the problem 
of background. Gradually and reluc- 
tantly it came to be conceded that the 
New Testament apocalypse must be 
approached by way of the numerous 
Jewish apocalyptic deposits. More 
recently the comparativist has taken 
the offensive and traced apocalyptic 
instinct and feeling back to exceedingly 
primitive times and demonstrated the 
underlying philosophy to be a universal 
human hope. 

The human race usually experiences 
its present and its immediate past as 
more or less a period of enslavement; 
it peers into the future to obtain the 
outline of a golden age; it longs for the 
coming of the Redeemer. Sometimes 
the race experience and expectation are 
referred to as conflict, struggle, sorrow, 
suffering, and the coming period as one 
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of joy and bliss. Sometimes the ele- 
ments of the apocalyptic equation are 
tehom, Yahweh, paradise; sometimes 
chaos, Redeemer, ideal state; sometimes 
python, Zeus Soter, golden age; some- 
tunes dragon, lion of Judah, no more 
sea; sometimes sin, Savior, salvation. 
The terminology varies; the experience 
and hope agree. 

If we need delay for illustrations, 
they may be selected at random from 
Roman, Greek, Persian, Egyptian, Baby- 
lonian, and Jewish literature. 

Lo, the last age of Cumae's seer has 

come. 
Again the great millennial aeon 

dawns 

E'en now thy brother, Lord of 

Light and Healing, 
Apollo, rules and ends the older 

day 

The goats shall come uncalled, 

weighed down with milk 
Nor lion's roar affright the laboring 

kine * 

For the age is hastening fast to its 

end 

Then shall the sun suddenly shine 

forth by night and the moon by 

day * 

Therefore at that time the retribu- 

tiom of the sinful shall be 
And so may we be such as make the 

world renewed 
For at the dispensation, the blow of 

the annihilation of evil shall 

fall J 

And there shall come forth a shoot 

of the stock of Jesse, 
And a branch out of his roots shall 

bear fruit 

1 Virgil Fourth Eclogue. 
' Ezra 4:26. 



And the wolf shall dwell with the 

lamb 
And the leopard shall lie down with 

the kid; 
And the lion shall eat straw like the 



No one should any longer think of 
beginning the apocalyptic development 
with B.C. 175 and concluding it about 
a.d. 135 — that period represents only 
one significant Jewish stratum. 

Furthermore, it is now granted that 
the Jewish hope was not of one kind, 
but of at least two principal trends with 
infinite strata. A tortuous development 
lies between the Day of Yahweh of the 
eighth-century prophets and the tran- 
scendentalism of the first Christian 
century; for during that period the 
originally vigorous national hope meta- 
morphosed to such an extent that it 
became a mere interlude to the com- 
mencement of the new aeon. 

If the current enthusiasm for the 
apocalypse were greatly magnified, our 
age would resemble the epoch that wit- 
nessed the composition of the Johannine 
apocalypse; for the Christian church 
was born in an environment of apoca- 
lypticism. The personal companions of 
Jesus were greatly concerned about the 
calendar of the future. Who would 
estimate what proportion of primitive 
Christian enthusiasm was due to the 
expectation of the speedy return of the 
Lord ? What a totally different develop- 
ment would be traceable if the church 
had not been prevented from attempting 
this and that because the Lord would 
soon appear. To explain the plastic 
organization of the early church, as well 

» Avesta Yasht 30.8 f. 
*Isa., chap. n. 
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as its first type of theology, one must 
assume a tremendous apocalyptic en- 
thusiasm. 

And no one would deny that apoca- 
lypticism is often associated with intense 
moral passion, that it has helped keep 
Christianity democratic, that it has 
sought to emphasize main issues, that it 
refuses to disregard the unseen world, 
that it is frequently met with in per- 
fectly normal and balanced disciples of 
Jesus. 

On the other hand, apocalypticism 
tends to overemphasize one of the ele- 
ments in the primitive Christian equa- 
tion, is an either-or construction of the 
gospel history, believes in hard-and-fast 
programs, inclines to dualism and pes- 
simism, depreciates order and glorifies 
chaos, makes history arbitrary, is by no 
means serious enough, raises to the level 
of a universal law and dogma a very 
conditioned attitude on the part of the 
early church, denies God's presence in 
the world of today, and is totally liter- 
alistic in its attitude toward the Bible. 

To three characteristics of the apoc- 
alpytic mind our attention needs to be 
called. They are: its amazing fertility, 
its endless variety, and its continuous 
resiliency. 

I. The Amazing Fertility of the 
Apocalyptic Mind 

Apocalypticism is the greatest mother 
of them all. Polytheism welcomes a 
pantheon. The Catholic church can 
increase the number of its genuine relics 
and saints without destroying faith in 
its ancient worthies. A collection at 
Halle which contained, among other 
charms, twenty-five pieces of the burning 

'IV Ezra 14:445. (Charles, II, 624). 



bush of Moses, the finger of the Baptist 
with which he pointed out the Lamb of 
God, the stone which killed Stephen, 
and the pants of Thomas of Canterbury, 
boasted 8,933 fragments and a total 
indulgence of 39,245,120 years and 220 
days. Apocalypticism is quite as fertile 
as polytheism and superstition, and can 
produce a hundred predictions and 
calendars within a year — all of them 
inconsistent and thoroughly contra- 
dictory — and forthwith proceed to the 
adoption and approval of the strangest 
and latest puzzle. 

Consider Ezra's creative feat. 

So in 40 days were written 94 books. 
And it came to pass when the 40 days were 
fulfilled, the Most High spoke unto me, 
saying: The 24 books that thou hast 
written publish, that the worthy and un- 
worthy may read therein; but the 70 last 
thou shalt keep to deliver them to the wise 
among the people. 1 

And yet what is Ezra's achievement 
when brought over against that of 
Enoch ? 

Enoch was born on the sixth day of the 
month Tsivan and lived 365 years. He was 
taken up to heaven on the first day of the 
month Tsivan and remained in heaven <5o 
days. He wrote all these signs of all 
creation, which the Lord created, and wrote 
366 books and handed them over to Ms 
sons and remained on earth 30 days and was 
again taken up to heaven on the first day 
of the month Tsivan on the very day and 
hour when he was born." 

To be a trifle more specific, take 
Enoch's description of the return from 
the dispersion: 

And it came to pass after this that I saw 
another host of wagons, and men riding 



* Book of the Secrets of Enoch 68:1 S. (Charles, II, 469). 
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thereon, and coming on the winds from the 
East and from the West to the South. And 
the noise of their wagons was heard and 
when this turmoil took place the holy ones 
from heaven remarked it, and the pillars of 
the earth were moved from their place and 
the sound thereof was heard from one end 
of heaven to the other in one day. 1 

What imaginative art! 

Baruch proceeds to draw up a 
schedule of twelve woes. They read like 
ancient Bolshevism and fan the fires of 
revolution. They are: 

i. Beginnings of commotions; 2. Slaying 
of the great ones; 3. Fall of many by 
death; 4. Sending of the sword; 5. Famine 
and withholding of rain; 6. Earthquake and 
terrors; 7. (Lacking); 8. Multitude of 
spectres and attacks of the Shediim; 
9. Fall of fire; 10. Rapine and much oppres- 
sion; 11. Wickedness of unchastity; 12. Con- 
fusion from the mingling together of all that 
has preceded. 2 

The following from the Ezra apocalypse 
is a classic: 

Behold the days come when the 

inhabitants of the earth shall be 

seized with great pains, 
And the way of truth shall be 

hidden, and the land be barren of 

faith 

Then shall the sun suddenly shine 

forth by night and the moon by 

day: 
And blood shall trickle forth from 

wood and the stone utter its 

voice: 
The peoples shall be in commotion, 

the outgoings of the stars shall 

change. 
.... the birds shall take to 

general flight and the sea shall 

cast forth its fish. 

"Enoch 57 (Charles, II, 222). 

2 II Bar. 27 ft". (Charles, II, 496 ff.). 



And one whom the many do not 

know will make his voice heard 

by night; and aE shall hear his 

voice. 
And the earth o'er wide regions 

shall open and fire burst forth 

for a long period. 
The wild beasts shall desert their 

haunts and women bear monsters. 
Salt waters shall be found in the 

sweet; friends shall attack one 

another suddenly. 
Then shall intelligence hide itself 

and wisdom withdraw to its 

chamber * 

II. The Endless Variety of the 
Apocalyptic Mind 

In the presence of such fertility we 
anticipate endless variety. Our expecta- 
tion is not put to shame. Indeed, one is 
at first bewildered by the ever-changing 
and ever-continuous movement of the 
apocalpytic mind. 

Without a brief sojourn among the 
allegorists it were hazardous and well- 
nigh fatal to enter immediately into the 
glaring light of apocalypticism. By 
referring constantly to the more prosaic 
results of allegorical exegesis, we shall 
be better prepared and fortified to ap- 
preciate apocalyptic conclusions. 

When Philo equates the law of Moses 
with Platonism the historian marvels. 
But that is as zero brought against 
infinity when compared with what can 
be accomplished with 666. Jerome care- 
fully elucidated the entire plan of salva- 
tion on the basis of the letters of the 
Hebrew alphabet. Such presumption 
pales when the latest calculation of 
apocalypticism is considered. Bring on 

3 IV Ezra, chap, s (Charles, II, 569 ff.). 
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all the by-products of the allegorical 
method, such as the seven lamps of 
Revelation representing the seven elec- 
tors of the Holy Roman Empire; the 
four soils of the parable representing 
reactionary Judaists, liberal Christians, 
ultra-radical gentile Christians, and fol- 
lowers of Paul; the medieval discovery: 
litera gesta docet, quid credos allegoria, 
moralis quid agas, quo tendas anagogia; 
the modern Mrs. Eddy with her children, 
being not children but "thoughts," her 
Dan representing "animal magnetism," 
her Eve representing "error," her river 
Gihon representing "recognition of 
woman's rights in the Old Testament, " 
her mortal mind signifying "nothing 
claiming to be something"; the Epistle 
of Barnabas with all its nature-faking 
(chap. 10), with its discovery regarding 
the 318 men whom Abraham circum- 
cised ("notice that he first mentions the 
eighteen and after a pause the three 
hundred. The eighteen is I and H — you 
have Jesus — and because the cross was 
destined to have grace, in the T he says 
'and three hundred.' So he indicates 
Jesus in the two letters and the cross in 
the other," Lake, I, 373); bring on all 
the by-products of the allegorical investi- 
gation, and you are still leagues below 
the dizzy conclusion of the apocalyptist. 
The seventeenth-century saint with his 
hypothesis that the theology of Job was 
of the evangelical variety and the theolo- 
gian who deduced the system of Eliza- 
beth from Luke 1:41, as well as that 
other celebrated scholar who demon- 
strated conclusively that theologia primi 
theologi Adami vere Luther ani, are unim- 
portant tail-enders when compared with 
the present-day adding machines manu- 
1 Song of Solomon 3: 1, 7; 1 : 16. 



factured by apocalyptic firms. The 
Song of Solomon mentions three 
couches,* and someone has shown that 
they represent the soul's state of 
penitence, of warfare, and perfection. 
This accomplishment resembles a Fish 
Brothers' wagon of the eighties when 
compared with the Winton Six in which 
the millenarian rides. 

One who offers a course in apocalyp- 
ticism may draw on his imagination to 
answer the hard questions of the student. 
He would probably be right. Cut into 
a certain apocalypse and you find that 
the Messiah is absolutely essential to 
Jewish eschatology. Half an hour later 
you revise your theory to read: the 
Messiah may not be mentioned at all, 
may play a minor r61e, may play a 
major r61e, may hail from the line of 
David or from the line of Levi, may be 
transcendent and pre-existent or begin 
and end on earth; indeed, may even die 
as any mortal, may be called Son, 
Sprout, Leper, but never Lord. The 
description of the Messiah's sudden 
revelation, four hundred years' reign, 
and death in IV Ezra is worth quoting: 

For my Son the Messiah shall be revealed 
together with those who are with him and 
shall rejoice the survivors four hundred 
years. And it shall be after these years, 
that my Son, the Messiah, shall die, and all 
in whom there is human breath. Then shall 
the world be turned into the primeval 
silence seven days, like as at the first be- 
ginnings; so that no man is left 2 

Take as a further illustration the 
matter of pseudonymity. That is by no 
means a univeral characteristic of apoca- 
lypticism. II Thessalonians 2, 1 Corin- 
thians 15, the Shepherd of Hermas, and 

' IV Ezra 7 : 26 f. (Charles, II, S82). 
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Joel are apocalypses but are not pseu- 
donymous. 1 

Thus the resurrection may be very 
realistically conceived and the resur- 
rection body described as the precise 
continuation of the present body, or the 
resurrection of the flesh may be denied, 
or the whole question raised to spiritual 
levels. Thus Baruch puts it: 

For the earth shall then assuredly restore 
the dead (which it now receives in order to 
preserve them). It shall make no change 
in their form. But as it has received, so 
shall it restore them. And as I delivered 
them unto it, so also shall it raise them. 
For thus it will be necessary to show to the 
living that the dead have come to life again 
and that those who had departed have returned 
again. And it shall come to pass that when 
they have severally recognized those whom 
they now know, that judgment shall grow 
strong, and that things which before were 
spoken of shall come.' 

Yet Paul says: 

This, brothers, I declare that mere flesh 
and blood can have no share in the Kingdom 
of God, nor the perishable a share in the 
imperishable. Now I have a secret truth 
to tell you. We shall not all have gone to 
our rest, but we shall all undergo a change in 
a moment, in the twinkling of an eye, at the 
last trumpet call, for the trumpet will sound, 
and the dead will rise, imperishable, and we, 
also, shall undergo a change. 3 

In the same way the time of judgment 
varies. It is pictured as occurring after 
the destruction of the world, after the 
general resurrection, after the messianic 
reign. It comes unexpectedly, or often 
has many precursors. Sometimes God 
is the judge; occasionally the Messiah 
holds judgment. 

1 Charles, Religious Development between the 
' Bar., chap. 40 f. (Charles, II, 508). * 1 



The realm of bliss may be Palestine, 
Jerusalem — Zion, the heavenly Jeru- 
salem, the earth, Paradise, Heaven. In 
Baruch there is a description of five 
heavens with suggestions of more be- 
yond. 4 The geography of the realm of 
the damned and of the redeemed 
resembles both the plains of Texas and 
the Canadian Rockies. The righteous, 
prior to the resurrection, are described 
as entering Hades, or as entering the 
realm of spirits, as under the earth 
receiving their reward, as guarded by 
angels, as under the divine throne, as in 
Heaven, as in Heaven in full bliss. The 
little children of godless Israelites were 
assigned to perdition by some rabbis and 
by others to Heaven. Some thought 
that even in the new time the pious 
would eventually die; others regarded 
the duration of life as forever. The 
judgment is described as annihilation, 
damnation, a combination of the two, 
or a mergence of the two. The executor 
of the decree of annihilation is variously 
conceived of as God, the angels, the 
pious, the nations. The damned are 
now described as in physical torment 
and again as in soul torment. 

What our millennialist friends refer to 
as the millennium is really the fossilized 
remains of the older national escha- 
tology. The idea of the intermediate 
kingdom is about all that finally sur- 
vived of the old national hope. The 
length of time assigned to this interval 
varies from several decades to thousands 
of years. The Samaritan Messiah enjoys 
a long sway. The Messiah of IV Ezra 
dies at the close of a span of four hundred 
years. The period of time assigned to 

Old and New Testaments, pp. 36-46. 

Cor., chap. 15. < HI Bar. (Charles, II, 534 f.). 
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the intermediate kingdom in Revelation 
is a thousand years, while in Enoch it is 
the eighth of the seer's ten weeks. 

Thus Jewish eschatology was not a 
fixed dogmatic system of ideas; it was 
the deposit of the crude, loosely jointed, 
strangely contradictory thinking of per- 
plexed folks. Not all concluded that 
one vine would yield 120 billion gallons 
of wine, though such a longing would 
easily develop after a protracted dry 
spell. Not all were convinced that 
leviathan and behemoth would furnish 
sufficient food throughout a never-ending 
eternity for all. The sway of God was 
thought of as both a future and a 
present affair. There was no "self- 
consistent doctrine of eschatology among 
the Jews in the time of Jesus." In a 
word, apocalypticism is consistently 
inconsistent. 

III. The Continuous Resiliency of 
the Apocalyptic Mind 

A third characteristic of the apoca- 
lyptic mind is its continuous resiliency. 
This elasticity is of course the twin sister 
of variety. Possibly this quality should 
be called inconsistency, expediency, or 
adaptability. Resiliency is the better 
designation, since apocalypticism is like 
a rubber band. It may be stretched. It 
does not tear. It always comes back. 
It loves fertility and variety. Incon- 
sistency has never produced a panic 
within an apocalyptic group. 

The apocalyptist predicts precisely 
the time of the end. The final catas- 
trophe is announced to occur in the year 
a.d. 187, 1260, 1906, 1914, 1916, 1918, 
to choose a few out of many. The 
calendar moves around to these years 
and passes them, and behold, the earth 



still moves! The fact has apparently 
set aside the prediction. Thus the 
insignificant historian would conclude. 
Not so ! quoth the apocalyptist. For are 
there not plenty of decades left regarding 
which a fertile mind may guess ? If 1 9 1 8 
comes to a close, choose, say, 1925; you 
are safe seven years and many tons of 
water will roll down the Mississippi in 
that length of time. The general pre- 
scription reads: Revise forward! The 
experience of the Jewish calendar-framer 
is much in point. After many predic- 
tions had failed, the leaders of apoca- 
lypticism began to notice the danger 
that lurked in definite constructions of 
the calendar of the future and to warn 
that "it were better that he who specu- 
lates regarding what is above, under, 
before, or after had never been born." 
But this apocalyptic wail did not dis- 
courage advance estimates. When 
Joachim of Fiori found that the year 
a.d. 1260, though demonstrated by 
Matthew and Revelation, was after all 
not the date of the final catastrophe 
because January 1, 1261, had dawned, 
he pushed his estimate ahead. And 
thus it has ever been. 

A characteristic of medieval exegesis 
was the dating of the millennial reign 
from the life of Jesus. Indeed, this 
method held sway until the rise of the 
Pietists. The founding of the church 
was regarded as the first resurrection, as 
the beginning of the millennium. But 
how should the thousand years be 
estimated? Should the ordinary chro- 
nology hold sway or should the thousand 
years be taken as symbolic of an 
indefinite period ? As the year A.r>. 1000 
approached, the average man expected 
the end of the world. The last decades 
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of the tenth century produced fear and 
confusion. But the dreaded year came 
and went, and the end was not. Hence 
the situation necessitated the inter- 
pretation of the thousand years as 
symbolic of an indefinite period. This 
enabled everyone to construct his own 
peculiar calendar of the future. The 
method continueth to this day. 

Beware of accusing the apocalyptist of 
inconsistency. He will convict you of 
literalism. Hildegard beholds "the 
blessed virgins standing in purest light 
and limpid splendour, surpassing that of 
the sun. They are clad 'as it were in 
the whitest vestment ornamented with 
interwoven gold and gems, falling in 
alluring folds from their breasts to their 
feet, giving out aromatic odors, and 
belted with girdles of pearls beyond 
human conception.' "' This is not a 
"description of heavenly millinery." It 
merely indicates that the "bliss of 
heaven can only be shown in allegories." 
Here is Hildegard's vision which our 
tainted mortal mind must regard as 
thoroughly consistent: 

I saw a well, deep and broad, full of 
boiling pitch and sulphur, and around it 
were wasps and scorpions who scared but 
did not injure the souls of those therein; 
which were the souls of those who had slain 
in order not to be slain. 

Near a pond of clear water, I saw a 
great fire. In this some souls were burned 
and others were girdled with snakes, and 
others drew in and again exhaled the fire like 
a breath, while malignant spirits cast 
lighted stones at them. And all of them 
beheld their punishments reflected in the 
water, and thereat were the more afflicted. 
These were the souls of those who had 



extinguished the substance of the human 
form within them, or had slain their in- 
fants. 

And I saw a great swamp, over which 
hung a black cloud of smoke, which was 
issuing from it. And in the swamp there 
swarmed a mass of little worms. Here were 
the souls of those who in the world had 
delighted in foolish merriment. 

And I saw a great fire, black, red, white, 
and in it horrible fiery vipers spitting flame; 
and there the vipers tortured the souls of 
those who had been the slaves of the sin of 
uncharitableness. 

And I saw a fire burning in a blackness, 
in which were dragons, who blew up the fire 
with their breath. And near was an icy 
river; and the dragons passed into it from 
time to time and disturbed it. And a fiery 
air was over both river and fire. Here were 
punished the souls of liars; and for relief 
from the heat, they pass into the river, and 
again, for the cold, they return to the fire, 
and the dragons torment them. But the 
fiery air afflicts only those who have sworn 
falsely. 

I saw a hollow mountain full of fire and 
vipers, with a little opening; and near it a 
horrible cold place crawling with scorpions. 
The souls of those guilty of envy and malice 
suffer here, passing for relief from one place 
of torment to the other. 

And I saw a thickest darkness, in which 
the souls of the disobedient lay on a fiery 
pavement and were bitten by sharp-toothed 
worms. For blind were they in life, and 
the fiery pavement is for their wilful dis- 
obedience, and the worms because they 
disobeyed their prelates. 

And I beheld at great height in the air a 
hail of ice and fire descending. And from 
that height, the souls of those who had 
broken their vows of chastity were falling, 
and then as by a wind were whirled aloft 
again wrapped in a ligature of darkness so 
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that they could not move; and the hail of 
cold and fire fell upon them. 

And I saw demons with fiery scourges 
beating hither and thither, through fires 
shaped like thorns and sharpened flails, the 
souls of those who on earth had been guilty 
bestially. 

A final illustration of the resiliency of 
the apocalyptic mind is furnished by the 
world-conflict. The war ended in the 
eleventh month, on the eleventh day, 
and at the eleventh hour. Thus n 
occurs three times. Eleven is a very 
meaningful number. It has i in the 
units place and i in the tens place. To 
multiply by ii you separate the units 
and tens of any number and place 
between them their sum. Thus 
12X11 = 132, 14X11=154, etc. And 
3 is a perfect and sacred number. Much 
must therefore be indicated by the 
termination of the war November 11 at 
11, 1918. 

The war began in 1914; 1914 is 
exactly divisible by 11. 

The war ended in 1918; 1918 divided 
by 11 gives a remainder of 4. 

1918 (11 months) minus 1914 (Au- 
gust) gives a remainder of 4, counting 
according to the Jewish method. 

The apocalyptic mind is now assured 
that it is on the right track. But where 
should its theory be confirmed? Such 
a question could occur only to the non- 
apocalyptic mind. The Bible of course 
will confirm any apocalyptic guess. Very 
well. 

The Protestant Bible has 66 books; 
66-5-6=11. 

There were 11 judges. 

There were 11 apostles after the death 
of Judas. 

Revelation contains 22 chapters; 
22-5-2 = 11. 



Isaiah contains 66 chapters; 
66-5-6=11. 

Number of the beast is 666; 
666-5-6=111. 

Now that 11 has unquestionable 
significance, apply it to the Bible with 
reference to this war. Simply astound- 
ing results follow. 

Deuteronomy 11: 11 — "But the land 
whither ye go to possess it, is a land of hills 
and valleys." Evidently the prediction of 
occupation of the Rhine valley by the allied 
forces. 

Joshua 11: 11 — "And they smote all the 
souls that dwelt therein." Surely a refer- 
ence to the unconditional surrender to 
Marshal Foch. 

Judges 11: 11 — "Then Jephthah went 
with the elders of Gilead and the people 
made him head and chief over them." 
Plainly a prophecy of President Wilson's 
trip abroad and the formation of a league of 
nations. 

I Samuel 11: 11 — "God smote the 
Ammonites." This is unquestionably the 
Old Testament way of calling attention to 
the breaking of the Hindenburg line. 

I Kings 11: 11 — Notice that this is the 
eleventh book, eleventh chapter, eleventh verse 
of the Bible. We should anticipate special 
revelation. And we are not disappointed. 
"Wherefore Jehovah said unto Solomon: I 
will surely rend the Kingdom and give it to 
thy servant." If that verse does not state 
the abdication of Kaiser Wilhelm, the Bible 
is a scrap of paper. 

II Chronicles 11: 11 — "And he fortified 
the strongholds and put captains in them 
and stores of victuals and oil and wine." Of 
course this is the allied occupation of the 
fortresses in Alsace, Lorraine, and along the 
Rhine. 

Job 11 : 11 — "For he knoweth false. men. 
He seeth iniquity also, even though he 
consider it not." Certainly the divine 
judgment on Germany. 
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Proverbs 1 1 : 1 1 — " By the blessing of the 
upright the city is exalted." Fairly the 
establishment of a new government in 
Germany. 

Jeremiah n:n — "Behold I will bring 
evil upon them which cannot escape." The 
inevitable outcome for unrighteousness. 

Daniel n:n — "The multitude of the 
King of the North shall be given into the 
hand of the King of the South." Either 
the Italian victory or the British victory in 
Palestine or the allied victory in France. 
The precise application is not clear. The 
general import is exceedingly clear. 

Hosea ii:ii — "And I will make them 
to dwell in their houses." Naturally the 
return to the devastated regions of Belgium 
and France. 

Revelation ii:ii — "And after three 
days and a half, the breath of life from God 
entered them and they stood on their feet." 
Finally and conclusively the prediction of 
the effective entry of the United States into 
the war and the speedy victory that fol- 
lowed. Glance back over the daily reports, 
and it will be observed that it was precisely 
three years and a half after August, 1014, 
that the United States began effectively to 
intervene. 

Such an overwhelming array of 
evidence would bring conviction to a 
tenderfoot in apocalypticism. The stal- 
wart needs no such accumulation of 
prediction. The cold critic might quote 
I Kings 11:12, "Notwithstanding in 
thy days I will not do it, for David thy 
father's sake: but I will rend it out of 
the hand of thy son," and conclude that 
Wilhelm was to be restored and the 
Kronprinz to lose the realm. The 
merciless historian might be compelled 
to inquire whether 666 is not to be 
regarded as an interpolation or at least 
as originally 616. The unsympathetic 



investigator might naturally point out 
that of the 66 books in the Bible, only 
12 can be used in this construction. 
What's wrong with the 54? And how 
can the Roman Catholic with his 72 or 
73 books divide exactly by n ? Various 
other objections of this sort could easily 
be countered by observing that, of these 
twelve definite predictions, 11 are from 
the Old Testament and 1 from the New 
Testament. And 11+1 = 12! Anyone 
possessing an apocalyptic mind and 
therefore subscribing prior to investiga- 
tion to the result the investigation offers 
obviously is convinced that the Bible 
contains the whole history of the world- 
war imbedded in its pages. Anyone can 
find arsenic in any stomach if he employs 
arsenic in his test. 

A final question remains. Can the 
apocalyptic mind survive in the modern 
world ? It has survived through millen- 
nia. Will it continue with us another 
millennium? This much seems clear, 
that the usual method of dealing with 
it will not prove effectual. The trouble 
is deeper down than supposed. Only a 
historical view of the Bible can provide 
the attitude necessary to combat it 
and overcome it. Until Christianity is 
ready to help folks to a proper under- 
standing of the Bible, the attempt to 
destroy millenarianism will prove abor- 
tive. And the only place to begin with 
the proper understanding of the Bible is 
the Sunday-school kindergarten. Those 
who have tried to introduce the real view 
of the Bible to Christians are not exceed- 
ingly optimistic regarding the immediate 
future of biblical study. But apoca- 
lypticism has never been able either to 
destroy progressive Christianity or to 
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disintegrate the entire church. It has 
been able to retard Christianity's rate of 
progress. It has during this past quad- 
rennium caused schism in some Christian 
churches. Its present mighty effort is 



almost spent. Christianity as such is 
dealing constructively with the problem 
of the new time. The apocalyptic mind 
cannot ultimately survive in a large and 
significant way in the modern world. 
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The old distinction between sacred 
and profane history has long since 
vanished. It was a distinctly medieval 
discrimination, based upon a much older 
and widespread belief in the essential 
evil of matter. Hence all that side of 
life that had to do with material inter- 
ests was linked up with evil and evil 
spirits. The wise and holy escaped as 
far as possible from the contagion of 
this inferior, if not positively wicked, 
existence and sought the things of the 
spirit within church walls, if not in 
hermit cells and conventual exercises, in 
pilgrimages, in fastings, and in a multi- 
tude of other self-abnegating conditions. 
Occasionally they came forth among men 
to protest against the prevailing corrup- 
tion, to explain the causes of the world's 
misfortunes and miseries, to sound the 
loud call for repentance, only to retire 
leaving the profane multitudes to go on 
their inevitable way to still worse condi- 
tions, amidst which superstition was 
almost the only check to the grossest 
living of man or state. 

The widespread, popular protest 
against these unnatural conditions, part- 
ly religious, partly philosophical, in the 
sixteenth century, followed by a marked 



reaction in the seventeenth, led directly 
to that mighty movement in the West- 
ern world toward a return to nature, 
which was eventually to bring all think- 
ing men out of the Slough of Despond of 
an essentially evil world and make so 
clear the wonders and beauties and 
helpful possibilities of nature that the 
modern world would be said to have 
been "hypnotized by the universe." 

This reaction led, among other things, 
to an appreciation of the ancient Hebrew 
point of view, of the sanctity of even the 
material world and its highest embodi- 
ment in man, made in the image of 
God, with a brain to think His thoughts 
after Him, even His approving thoughts 
about matter. 

The Christian religion at its sources 
was seen to be a fulfilment of the pro- 
phetic ideal and to present a view of 
nature quite out of harmony with what 
appeared later as the medieval concept. 
Much of the ancient classic lore also 
appealed to the modern philosopher, 
poet, artist, and historian. The out- 
come has led to the utter breaking down 
of the distinction between sacred and 
profane. The whole of modern peda- 
gogy protests against the existence of a 



